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Cover Design

THE DESIGN INCORPORATES
THREE MAIN ELEMENTS :

he first element is depicted by two mountains. In a vision Mother

Frances saw two mountains rise, the right a little higher than the left;
both arched themselves together into one, the higher one signified Carmel or
the contemplative life and the other signified Alverno or the active life.
Mother Frances felt compelled to risk leaving the security of two established
orders to found the Sisters of the Sorrowful Mother that united the active
and the Contcmpiativc life.

The second element is depicted by the tree. Mother Frances wrote in a
letter on February 18, 1883: “You shall see that the Lord will let His work
prosper and there will be beautiful fruits ripening on this new tree for Holy
Church, God will be glorified.” The tree represents how the vision has been
fulfilled over time. Much fruit has been produced on this tree since our
founding. We have established roots and we continue to produce our unique
fruit for Holy Church through our lived charism of uniting the active with
our contemplative life.

The third element is depicted by the Cross of Christ with a Eucharistic
halo placed in such a way that it dominated the other elements. “Imbued
with the spirit of St. Francis, Mother Frances envisioned a religious life as one
of apostolic activity made fruitful through contemplative prayer. From early
childhood until her death, her life was centered in the Paschal Mystery, that
of dying to self and rising to new life in Christ, patterned on the life of
St. Francis.” (Franciscan Vision, Introduction p. 5) The Holy Eucharist “was the
summit of Mother Frances’ prayer life and the supreme moment of the day.”
(Franciscan Vision p. 36) We remember each day through the Paschal Mystery
why we are here - to stand before the Cross as Mary did in contemplation and
to stand with others in need through our service.

St. Maria Vinton, SSM
March 26, 2004
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Introducti

Franciscan Vision

mong those singularly privileged individuals who in the

last and present centuries have graced the Franciscan
Order as special disciples of the Little Poor Man of Assisi,
there stands out, in bold relief, a gracious young woman,
Amalia Frances Rose Streitel, who later became Mother
Frances of the Cross, Foundress of the Sisters of the
Sorrowful Mother. Imbued with the spirit of St. Francis, she
envisioned a religious life as one of apostolic activity made
fruitful through contemplative prayer. From early childhood
until her death, her life was centered in the Paschal Mystery of
dying to self and rising to new life in Christ, patterned on the

life of St. Francis.




Nlot]ncr Frances Streite[

WIS T B lile s

malia Streitel was born on November 24, 1844, the oldest of four

children of the Streitel family, Adam, Herman, and Hedwig following.
The Streitel family lived in Mellrichstadt, Bavaria, Germany, commonly
referred to as West Germany. Mellrichstadt is a picturesque town, lying in the
foothills of the Rhén Mountains and the Thuringian Forest. Once the site of
pagan sacrifices and feastings, it is now a stronghold of Christianity,
evidenced by the many shrines dedicated to Our Lady as the Mother of

Sorrows.

Birtllplace of Mother Frances.
In the corner room on
the second floor (at the lcft],

51‘1{3 was LU!‘II Ell'lCl ]Japtize(.l

on NO\'@I’HLBI’ 24; 184‘4

— BAPTISM —

Amalia was baptized according to the custom of her time, on the day of
her birth in her parental home and named Amalia Frances Rose. Despite the
dull, gray darkness of the day, a sudden burst of bright sunlight lit up the
room during the performance of the sacred rites. All present mutely
questioned the meaning of the incident, but only the officiating pastor

expressed it, quoting the words of Sacred Scripture concerning St. John the
Bapl:ist, “What will this child become?” (Luke 1:66).



— PARENTS —

At the time of her birth, her fatcher,
Adam Streitel, was assistant provincial
judge in Mellrichstadt. Her mother, a
brewer’s daughter, was a pious and zealous

Christian. Together they made their home

Adassand an ideal Catholic family where prayer,
Frances Horhammer attendance at Mass, even daily, and cele-
Streitel, bration of the feasts of the Church,
parents of especially those of the Blessed Virgin

Mother Frances. Mary, were of fundamental importance. A

loving concern for the poor, the sick, and

the needy manifested their sincere love of
God and of neighbor.

St‘ Kilian's Church,
l\rle“richs‘l'aclt, Bavaria,
the paris]] church

of the Streitel family.




Fami]y coat
of arms received from
Emperor Rudolph
in 15692:
Crown, red rose
on gold, gold griffin
[}iun-eag]e)

on recl.

The Early Years

— CHILDHOOD AND YOUTH —
Although of a willful disposition and lively

temperament, Amalia learned self-control and self-
discipline through the kind efforts and the guidance
of her prudent mother, who demanded obedience,
punctuality, and orderliness in daily living. At an early
age she was taught to perform household tasks and to
become skillful in needlework. She was also carefully
trained in the manner of elite society suited to the
rank and social position of her family. Already at this
time she showed traces of a love for solitude, but for
social reasons she was not permitted to indulge in it.

Her religious formation began at an early age.
When she was two, she was taught by her mother to
make the Sign of the Cross and say little prayers in
rhyme. At the age of six she began her education at
home. She was attracted to the Catechism classes. She
was noticed, not merely for her scholastic achieve-
ments but also for her love for and association with
the poorer children. Advancing in wisdom and grace,
she sought, at the age of nine, to understand the
meaning of Christ’s words, “And I, if I be lifted up
from the earth, will draw all things to myself” (John

12:32).

The date of her first confession is not known, yet
it is known that in a spirit of love and penance she
would put little pieces of wood into her bed in order
to share in the sufferings of Christ. This was a way of
trying to repay His love with her own small gift of
love. The reception of her First Holy Communion on
April 19, 1857, was the culmination of all her
desires. Here she could truly say with St. Paul, “T live,
now not I, but Christ lives in me” (Gal. 2:20).
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First Communion
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Devotion to Our Blessed Lady was the counterpart of her love for the
Eucharist. Her early home training and the shrines dedicated to Mary as
Mother of Sorrows in her hometown fostered a deep love for her.

The family soon moved to Weyhers, where her father was promoted to
the position of provincial judge. They lived there from 1857 to 1862.
Amalia received the Sacrament of Confirmation at Gersfeld on September
24, 1857, and was determined at all costs to give witness to Christ by living
a truly Christian life.




The Early Years

Altenheim

T]le Town O{ \Y’reyllera

— HIGHER EDUCATION —

After completing her elementary education, Amalia was sent by her
parents to Augsburg, to the educational institution known as Maria Stern,
conducted by Franciscan Sisters who, in addition to the general curriculum
of liberal arts, placed special emphasis on the study of languages and music.
Character training and religious training were given foremost attention. In
society Amalia was somewhat reserved but in school she was an excellent
student. She found her joy in prayer, in the liturgy of the Church, and in the
study of religion. Her vacations were spent with her parents in Weyhers and
often, on returning to school, she suffered great homesickness.

10



Amalia Frances Rose Streitel, before her entrance into the convent.
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he manner in which the call to religious life came to Amalia is not

known. She herself tells us it came to her in a special manner when she
reached the age of seventeen, and so it was at some time during her school
days at Maria Stern. Her notebook mercly records: “August, 1862, call to
convent.’

— RETURN TO MELLRICHSTADT —

After four years, Amalia graduated with honors and received her diploma
entitling her to teach. Her father, having meanwhile become district
supervisor in Mellrichstadt in 1862, returned to his former place of
residence and Amalia again found herself in familiar surroundings when she
returned from school. Her desire to enter the convent had steadily grown
Strol‘lg@i‘, bl_lt IInSr.CQd GF CﬂCOlll‘&gCl‘nL‘nt Shc l.‘.l‘lCOU]‘lL‘E‘I‘l:d ()ppl)siti()l]‘ HCII
parents pious and God-fearing though they were, desired her to marry and
consequently endeavored to draw her into the vortex of society. She endured
this frustration for four years, waiting and praying for the Lord to show His

Mcl]ricib‘lac{t
administration building,
where Adam Streitel was

assistant provincia! judge,
1844-1857, and district
supervisor, 1862-1873.
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will. In the meantime, she was learning good housekeeping and the secrets of
culinary art. This painful situation came to a climax when, hiding among the
rafters in the attic of her home, she refused to be introduced to a law student
as a possible suitor for her hand. This episode finally convinced her parents
that she had a religious vocation and they gave their consent to her entry into
a convent, provided it was not one of strict enclosure nor one engaged in the
care of the sick, which at that time consisted mainly of home nursing.

— ENTRANCE INTO THE CONVENT —

Amalia therefore chose to enter the convent of the Franciscan Sisters of
Maria Stern from whom she had received her education and whose mode of life
she respected for its religious discipline, piety, and apostolic activity. Upon
entering on September 25, 1866, she told the superior of her inclination to
care for the sick. Instead of being granted this preference, she was asked to
continue her study of French and music.

Ama]ia as
Sister M.
Angela of the
Franciscan
Sisters of
Maria Stern.
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Call te Convent

The first three months of her postulancy were months of great suffering.
Homesickness plagued her, and she suffered interforly because of the fact that
she felt called to an Order with a more severe religious discipline. Sustained
by prayer and the advice of her confessor, Monsignor Allioli, who counseled
her to receive the habit, she attained a measure of peace.

— NOVITIATE AND PROFESSION —

Amalia entered the novitiate on June 3, 1867, receiving the habit of the
Franciscan Sisters of Maria Stern and the name “ Sister Angela.” But the
struggle with her conscience continued, for it constantly reminded her, * You
belong in a strict Order. ” Monsignor Allioli allowed her to practice in secret
as severe a discipline as possible.

Sister Angela made her religious profession on June 8, 1868, which
brought her into ever closer union with God.

— NORDLINGEN - ALTOMUNSTER —

Soon after her profession, being already a certified teacher, she was
assigned to Nordlingen, Diocese of Augsburg, to teach in the local school. In
the school year of 1870-1871, she taught in Monheim and in Wemding,
both in the Diocese of Eichstitt. In October 1871 Sister Angela was
appointed as the local superior to a new mission in Altomiinster in the
Archdiocese of Munich. There she spent seven months as a zealous religious,
in chargf: of a small convent with a girls’ school for ]anguagcs and needlework,
in which she also gave private music lessons. Her great love for sacrifice led
her to seek to develop this love in others, not all of whom appreciated her
efforts.

On October 1, 1871, Mother Salesia Ellersdorfer, her superior general,
had this to say about her when writing to Mrs. Streitel:

The acceptance of the dignity of superior has cost your daughter many
a tear, but boly obedience gives ber strength and courage, for she bas so
many good virtues which assure ber God’s blessing. She bas, moreover, a

good practical knowledge of housebold management.
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— WURZBURG —
ST. ELIZABETH'S
HOME FOR ORPHANS

Before a year had elapsed,
Sister Angela was asked to take
charge of St. Elizabeth’s Home
for Orphans in Wiirzburg. At
first she was governed by strict
principles, but after a time she

relinquished her initial zeal and
began to live an easier, less
ascetical way of life. A serious

St. Elizabeth’s Home
for Orphans, wfﬁrz]mrg,
Sister Angcla (Mothur Frances)
was superior here 1872-1880.

illness that almost cost her life
and demanded a great sacrifice of
sleeping for five weeks on a
mattress of seaweed gave her

insight into her interior life. This
resulted in her conversion. She
fought a fierce battle with her self-love. A good confession to a Capuchin
priest brought light into her soul. She again gave herself to God
wholeheartedly and God, in turn, began to pour out on her extraordinary
graces. She was “shown what a great, good, and merciful Mother we have in
Mary.” She called St. Joseph her favorite saint. She was asked interiorly to take
St. John the Baptist and the Prophet Elijah for her patrons, “to prepare the
ways of the Lord.” These happenings began already in the spring of 1878.
Simultaneously she grew in detachment from earthly things, in self-denial, in
humility. She had a great love of God and led a profound prayer life. The
interior urge to practice poverty was so strong that she could not act contrary
to it. “How I suffered when I saw the bride of the Lord [poverty] belittled
in the Father's own house.” With these words, Sister Angela was thinking
broadly. She did not disapprove of the spirit and the way of life at Maria
Stern, but she pointed to the principles of the Enlightenment and of the
Secularization which had entered the Church, religious life and therefore also
the Franciscan order, as well as society in general.

15



Call to Convent

Although favoring and fostering the common life in the convent, Sister
Angela nevertheless found herself apart from the rest of the Sisters because
of her consistent faithfulness “to walk strictly the ways of holy obedience,
holy poverty, and austerity of life.” It appears that she had tried to foster this
spirit also among the Sisters, and there arose ill-feelings and opposition from
some. Although she had acted with the permission of her higher superior,
misunderstandings brought her rebukes and interior sufferings.

— WURZBURG, MARIAN INSTITUTE —

Sister Angela did enjoy a good reputation while at St. Elizabeth’s
Institute. The people noticed her charity towards the poor, her good advice,
her prayerfulness and her good leadership qualities in both the material and
the spiritual realms. In 1879, the Board of the Marian Society in Wiirzburg
began their negotiations with the superior general in Augsburg, asking her to
have the capable Sister Angela transferred to be superior at their newly erected
Marian Institute for children, which had been in operation for some time.
Sister Angela was finally appointed superior in 1880 and was entrusted with
the task of restoring order to the financial, domestic, and even religious
conditions in the house. The Institute that at that time educared and trained
some sixty orphans for Christian domestic service, also conducted a
kindergarten.

T}'IE Kippele (Little Chapel)
in Wiirzl:rurg, where Mother

Frances often praych and where

a saintly Capuchin Father urged
her to l)ring new life into
the Order of St. Francis.

......
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The two years that Sister Angela spent at the Marian Institute were years
in which she suffered again from opposition by some sisters, and other people
denounced her at the Motherhouse, the nature of which has remained
unknown. However, she maintained friendliness toward all and she suppressed
every bitter feeling in her heart. Prayer was again her source of strength. At
this time she was drawn forcibly to love of the Cross and closer to the Savior
in the Holy Eucharist - God blessed her efforts. Her charges admired the
discipline she had restored; they loved her because of her kindness and
concern for them all, even to sharing her own blanket with one of the girls
who was cold during the night.

Sister Angela had come to the Institute in April, 1880. In the months of
stress and suffering that followed, there grew in her a growing desire to live
according to the original austerity of the Franciscan rule. Often she perceived
a voice within her telling her to restore the house of St. Francis. A Franciscan
vision of poverty of spirit and love of the Crucified One was beckoning her
to greater heights.

Not trusting her own perception, she consulted a pious priest at the
Kippele, a place of pilgrimage in Wiirzburg where a shrine of the Sorrowful
Mother was venerated and miraculous cures had taken place. This priest
encouraged her to bring new life and spirit into the Franciscan Order.

Tha

seventeenth-
century
miraculous

image of the
Surruwgul Mother
in the Kéippelc,
Wl’erIJurg.

17



Call to Convent

An incident then occurred that was to change the whole course of her
life. If her desire to bring new life into the Franciscan Order was truly the will
of God, the way now shown her to accomplish this was surely no direct way.
Faith alone was her guiding light in response to the strange incident that took
place as she knelt in fervent prayer one night before the tabernacle.

What was it she was hearing? The little bell of
Himmelspforten, the Carmelite convent about two
miles from the Marian Institute. Then a voice said:
“Go down there!” “How can I do this in the middle
of the night?” she thought. In spirit she was sud-
denly tr;lnsportccl to the choir of the Carmelite
Sisters, where she joined them in their singing and
praying. The voice she heard then was the voice of
St. Francis telling her: “You shall learn to combine
the active with the contemplative life. Enter the
Carmel and remain there until another sign shall be

given you!”

B.ll: (d Could this be the way she would bring new life
e ower o e Pt a )

= . and spirit into the Franciscan Order? In doubt she
Carmelite convent of

Himpslsplorten went again to the priest at the Kﬁppclc, who told

her to enter the Carmelite convent.

Providence soon gave her an opportunity to
take the initial step toward entering Carmel. On August 4, 1880, she was
about to go on an errand into the city when she was offered a ride with some
ladies of the house going to Himmelspforten. At the sound of the name, all
became clear to her as she perceived a voice within her saying, “Go and ask
to be received there.” She rode to the Carmelite convent, prcscntccl her request
to the confessor, who led her to the prioress, from whom she received the
assurance that she could enter as soon as a place opened through the death of
one of the Sisters.

Although a stranger previously to the Carmelite Order, Sister Angela was
happy in the thought that St. Joseph, her trusted friend, had helped to arrange
everything for her entrance. What God was asking of her was clear, as she
wrote later to the Bishop of Augsburg: “I saw myself near the goal of many

18



Himmelsp{orten as seen from the Main River.

years of longing.” No doubt it was the longing that she had felt in her initial
training years to belong to a strict and cloistered Order in the Church.

Doubts plagued her again, however, and this time, since there was no
priest near by to whom she felt she could open herself, she consulted a
Franciscan in another Place. He was certain that all she had disclosed to him
came from God, and his advice was that she should speak to the superior
general concerning the transfer. This she did in late February 1881. Mother
Salesia, in whom Sister Angela had always placed a childlike confidence,
expressed sorrow at the news of the intended departure and regret for having
caused her pain because of misinformation regarding her. Her pleas for her
not to leave the Order would have caused Sister Angela to yield had she not
been cerrain that God was calling her to enter Carmel. For Sister Angela, the
step she was about to take caused her an indescribable struggle. Because she
loved her apostolate and felt a close affinity with both the Sisters and the
children, she had no desire to leave. Nevertheless, she was compelled to seek
the solitude of Carmel and follow the Divine Will in whatever the future
might hold for her.

19



Call ro Convent

— SISTER ANGELA IN CARMEL —
OF HIMMELSPFORTEN

When Mother Salesia gave Sister Angela permission to transfer to
Carmel, it was under the condition that she return to Maria Stern if she did
not wish to remain there. Upon receiving the permission of the diocesan
bishop, Pancratius von Dinkel, to transfer, Sister Angela entered the
Carmelite convent on January 25, 1882. Soon after her entrance there, she
received the habit of a novice and the name “Sister Petra d'Alcantara of

St. Joseph.”

Entrance into the Carmelite convent finally satisfied the desires that
Sister Petra had experienced since her adolescent days in regard to religious
life, for she tells us: “I found in Carmel, through prayer and sacrifice, what
I had sought for years” She found joy and relief in being freed from the
burden of administration. Furthermore, she experienced a deep union with
God, an attraction, a nearness, a perceptible sensation, a deep union with her
Beloved. In Father Cyprian, O.C.D., confessor of the Carmelite Sisters, she
found a good spiritual guide.
Nevertheless, some of the Sisters
were seemingly suspicious of her
piety, although Prioress Anna says
of her that the Sisters loved her
very much and were edified at her
devout conduct and zealous striving
for virtue.

Former convent of
Himmelspforten,
Wﬁrzburg, now a cliocesan

retreat house.

{1)1.1iltling at lefl:]
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Mother Frances Streite |

Vision of the

Two Mountains

he time was close for God to reveal to this faithful servant the plans that

were in store for her, and which God had intimated to her while she was
still in the Franciscan convent. During the month of June, 1882, as she knelt
in prayer before the image of the Sacred Heart, she put this question to the
Lord: "Why did you call me to Carmel?” Immediately she received the
answer, “In order to unite the active with the contemplative life)” At once it
became clear to her that God was calling her to a religious community that
would strive to foster simultaneously both the active and the contemplative
life. How this would be done, she did not as yet comprehend. A few days
later, she tells us, that while she was praying in the choir, she saw something
strange. It seemed as if two mountains, one higher than the other, were rising
before her eyes. On the higher one she saw Elias and St. Teresa and recognized
it as Carmel; on the lower, which she recognized as Alverno, she saw
St. Francis with a cross in his hand. Both mountains arched themselves into
one and it seemed to her as if St. Teresa and St. Francis wanted to draw her
up to the center. She was terrified, for she feared herself to be the object of
diabolical illusion. She understood, nevertheless, that she was to unite the
active with the contemplative life in a new foundation, Carmel signifying the

contemplative and Alverno the active life.




Vision of the Two Mountains

The message she received in her mystical state was clear, but she did not
know how to go about the work entrusted to her. Sister Petra confided the
interior experiences and her vision to Father Cyprian, O.C.D. The confessor
recognized the authenticity of her message and he proposed to act with the
utmost discretion. He therefore wrote a letter to Mother Salesia, Sister Petra’s
former superior general, asking her if she would receive Sister Petra back into
her province again, but saying nothing about the vision or the reason for her
return to the Order. He
asked her to forward a
habit of her congre-
gation to her and to
let him know through
a third person, Father
Beckert, pastor of
St. Peter’s parish in the
city, what her decision

- wp jumesy would be in regard to

accepting Sister Petra

Crypt of the convent of Himme'spforten. back into one of the
While praying here for the dead,

Sister Petra (Mother Frances) decided

to inform the prioress of her intention

to leave the Carmel. This was the wrong

houses of the Maria
Stern Sisters.

course of action to be

followed, since Sister
Petra herself should have obtained the necessary permission from her prioress
to return to her former Order, as had been stipulated by her superior general
before she transferred. But evidently, in her humility she did not wish to
disclose her vision to her prioress; hence, no one except Father Cyprian knew
the underlying reason for her intended departure. Mother Salesia was quite
displeased at the manner in which this matter was handled and refused to
_consider Sister Petra'’s return unless she would receive an official request and
‘explanation from the superiors of Carmel. In her letter to Father Beckert she
~mentioned only that she did not intend to assign Sister Petra (Angela) to her
former position at the Marian Institute.
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— SISTER PETRA LEAVES CARMEL —
AND RETURNS TO HER HOME

Sister Petra could not
ignore the message she had
received from the Lord. For
this reason, and because of
failing health, she recogniz-
ed it as God's will that she
leave the Carmel. On
December 8, 1882, she
made a formal declaration to
the prioress of her intention
to leave, even though she

had been admitted to pro-
fession of vows. Unaware of

the fact that she needed a Fami]y picture taken Fel)rlmry 13, 1894
dispensation from the vows (Qulden wedding anniversary of parents,
that still bound her to Maria not in picture). Left to riglit: Adam Ir., Hcclwig,

oo, he ot the convent of Mother Frances, Herman, his wife Curo]iue, and

their sons Oscar (seated) and Herman.

Hirnmelspforten in good faith,

in the middle of December
1882, and went to the home of her parents, who had been living in Bamberg
the past ten years. Her homecoming must have been a very painful one, both
for her parents as well as for herself. Her parents were keenly sensitive to the
embarrassing situation of her return from the convent after some seventeen
years and preferred that she keep to her room as much as possible; her sister
Hedwig alone was sensitive to her plight. She, on her part, spent most of her
time in the church of St. Gangolf, waiting for the Lord to reveal His plans.

— CALL TO ROME —

It has been stated by a later witness that Father Cyprian suggested to
Sister Petra while she was sull in Carmel, the possibility of joining Father
John Baptist Jordan, founder of the Catholic Teaching Society (later named
Society of the Divine Savior), in the establishment of the female branch of
his new foundation in Rome. He had meanwhile recommended her to Father



Vision of the Two Mountains

Jordan as a possible collaborator in his
work. Father Jordan agreed and delegated
Father Luethen, his representative in
Munich, to look into the matter and
report back to him. Father Luethen sent
Miss Thecla Bayer to Amalia in Bamberg.
Thecla had previously been appointed to
establish a female branch of the Society.
After this attempt failed she was invited to

come to Rome.

Fathes Buansifoadan, Thecla invited Amalia to go imme-
founder of the Society of the  diately with her to Rome. However, the
Divine Savior (Salvatorians). ~ impression she made on the Streitel family

was so unfavorable that the ['_;zmi]y
dissuaded Amalia from taking such a step.

— BARBARA DEMER AND HER DREAM —

At this time there was a girl employed in the Streitel household, Barbara
Demer, who had been a postulant in a Dominican convent. One night she had
a dream in which she saw a Sister in a gray habit with white cord, a black veil,
and white headdress, but she had no idea who she was. The Sister beckoned
to her saying, “Come with me, far from here, to a new place of work.” Barbara
went with her to an uncultivated field where the Sister gave her some tiny trees
to plant. In the distance she saw a priest coming toward them. This dream
occurred three times. Unable to interpret this strange dream, the Dominican
community made a novena to St. Dominic, seeking enlightenment as to
whether Barbara was to join some Sisters embarking on a new mission to
Africa. On the ninth day, however, Barbara’s foot was seized with a painful
sudden swelling, so severe that the doctor said the foot would need to be
amputated. Her father disagreed with this and took her to St. Anthony's
Institute, where a Vincentian Sister treated the foot so successfully that in a
week Barbara was again able to walk. She wished to return immediately to her
convent but the prioress cautioned her to wait a short time and meanwhile
help out in a family whose maid had just been taken ill; it was the Streitel
family.
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While attending Mass in St. Gangolf’s Church in the morning, Barbara
recognized the face of the Sister of her dream - Amalia Streitel. At the holy
water font Amalia addressed her in a ﬁ‘iendl}f manner, saying, "Young [;ld}',
you were in an Order in which a white habit is worn! Do you know, the Sacred
Heart of Jesus has given you to me for a new work. You are meant to go with
me”. Barbara was speechless with surprise, but after several interviews with
Amalia she decided that this must be the will of God as intimated to her b}‘
her dream. However, she encountered great opposition to this venture. Onl_\'
the vicar general Lrphc]d her, saying: “We must not anticipare the pr()\'idencc
of God. It is necessary that new congregations be founded so that the old

ones may be roused up.”

On February 1, 1883, Amalia went with Thecla to Munich to confer
with Father Luethen. In Munich Thecla became seriously ill, and Father
Luethen, being favorably impressed with Amalia, recommended her to Father
Jordan in Rome as head of the new community to be established. While she
was caring for Thecla, Father Jordan requested Amalia to come to Rome
immediately. Thus it was that Amalia set out alone, arriving in Rome on

February 16, 1883. Barbara Demer and another posrulnnf were to follow

later.
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Mother Frances Streitel

First Community
in Rome

ather Jordan had rented rooms in an apartment on the first floor of No.

151 on Via Borgo Nuovo as a convent for the new community. The
building was very close to the Carmelite church Santa Maria in Traspontina.
This church was the Sisters’ first parish church and, lacking the Blessed
Sacrament in their dwelling, they frequented this church every day. (When the
Via della Conciliazione was built, the Via Borgo Nuovo and with it the whole
row of buildings, Nr. 151 included, were razed.) Amalia found the austere
looking rooms well suited to her desire of poverty and simplicity. In a letter
written to him on February 18, she unfolded
her ideals and concepts regarding religious life,
especially of poverty and simplicity. Although
Father Jordan was a man of deep spirituality
and prayer, his ideal of the proposed
foundation at this time was not that of a reli-
gious order bound by vows, but merely a
society embracing both the members of his
foundation and the laity. It was to be world-
wide in scope, in order that the gospel might
be preached everywhere in the world; hence, he
feared that a too rigid poverty might be
detrimental to his purposes. Her letter to him
must have given him somewhat of a shock, as
he expressed his surprise and disappointment
to her quite frankly. However, even though she
told him she would leave future decisions to

him, he nevertheless insisted that she write

Borgo Nuovo 151, Rome down her thoughts and opinions because of
bt vesidercesof the Sistars, her former experience in both an active and
1883-1884. contemplative community.
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Amalia, or Sister Petra as she still signed herself, proposed the original
rule that St. Francis had given to St. Clare, together with some regulations
from St. Teresa. Regarding prayer, she proposed “Prime” and “Compline”
from the Divine Office as morning and night prayer. As to the habit, she
desired it to be gray in color and bound at the waist with a white cord.
Although Father Jordan yielded to her in the choice of the gray habit for him-
self and the Fathers as well as for the Sisters, his own choice of black
prevailed later.

— FIRST POSTULANTS AND LIFE STYLE —

The first postulants from Germany soon arrived, Margaret Eck and
Barbara Demer. One other postulant, Sabina Schmausser, had already joined
Sister Petra, so that now the little community numbered four. As Barbara
related many years later, their life style was most austere, their diet consisting
of bitter salad, bread, cheap fruit, with macaroni on Sundays. Much time was
spent in prayer and in visiting the seven principal churches in Rome when the
weather permitted.

Soon after the arrival of the new postulants, Amalia asked Father Jordan
for the religious habit, a simple veil and headdress for herself and the Sisters.
At the same time she asked him to take the name of Francis with the
predicate “of the Cross.” He had made his religious profession on March 11,
1883. Clothed in a gray habit, he was now no longer a secular but a religious
priest.

— CLOTHING AND PROFESSION —
OF AMALIA IN THE CATHOLIC TEACHING SOCIETY

On Palm Sunday, March 18, 1883, Amalia clothed herself in the habit
previously blessed by Father Jordan, put on a pair of sandals, and, as she tells
us, was so transported by grace that words almost failed her as she prayed
Vespers with her companions. On that same evening, at the close of
Compline, she pronounced the vows of poverty, chastity, and obedience
before her spiritual father, Francis of the Cross Jordan, director general of the
Catholic Teaching Society. Below the vow formula she signed herself
“M. Frances of the Cross.”
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On the following Easter Sunday the three postulants also received the
habit: Barbara Demer, who became Sister Scholastica; Margaret Eck, Sister
Catherine; and Sabina Schmausser, Sister Agnes. At this time Mother Frances
requested of Father Jordan three favors which were uppermost in her mind,
namely, to observe perpetual abstinence from meat, to wear only sandals, and
to recite the Divine Office. Complying with the request of Father Jordan to
write a rule of life for the Sisters, Mother Frances wrote a set of norms in
1883 which later served as a basis for the constitutions of the Sisters of the
Sorrowful Mother.

New members were arriving, among them Elizabeth Ankenbrand, who
became Sister Johanna, the successor of Mother Frances as superior general,
holding that office for thirty-five years. This increase in membership
necessitated first of all a new means of sustenance as well as a larger dwelling,
Several Sisters embarked on tours to solicit alms for the community, going
first to Germany, where they visited Himmelspforten and heard glowing reports
from the prioress of Carmel about the God-centered life of Sister Petra, now
Mother Frances of the Cross. Others went to France to solicit alms.
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— NEW RESIDENCE —
SPIRIT OF PRAYER

The new and larger residence into which the Sisters moved was No. 18
on Vicolo del Falco, near the Church of Santa Maria delle Grazie on Via di
Porta Angelica. (Later, this church was razed and the present Italian Post
office was erected on its place.) In this new dwelling place the Sisters still
lacked the Blessed Sacrament.

It was not always possible for Father Jordan to come to the house to
celebrate Holy Mass. To have a chapel in the house and at some future day to
have perpetual adoration of the Blessed Sacrament in some house of the
community - this was Mother Frances’ ardent wish. She spent many hours in
prayer, sometimes whole nights, as eye-witnesses tell us. Ordinarily she rose
early, about four-thirty in the morning, praying and meditating until it was
time for Mass. At one time she asked permission of Father Jordan to have a
Sister with her for a holy hour between

eleven and twelve o'clock during the night Viadid Bileo 185 0
preceding the First Friday of each month. second residence of the Sisters,
Ardent, indeed, was her love for the 1884-1885.

Eucharist, and no less ardent was her love
for Our Blessed Lady and St. Joseph. The
picture of the Holy Family held the place
of honor in the little convent.

— BEGINNING OF
APOSTOLATE —

Since the apostolate was the foremost
aim of Father Jordan, and the fusion of
the active with the contemplative life was
Mother Frances' specific call, it was
deemed necessary to become involved in
some manner of apostolic activity. Besides
assisting the Fathers in their printing
ministry by setting type, the Sisters were
working in the service of the sick, day and
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night, whenever called to their homes, and in 1884 they began an apostolate
for poor, abandoned girls.

Every founder and foundress of a religious congregation is called by God
for a particular task for which God gives them a special grace or charism for
the benefit of others. Father Jordan’s charism was, without doubt, as he
himself says, “the spread, defense, and quickening of the holy Catholic faith.”
Mother Frances, however, saw the most perfect form of religious life in the
fusion of both the active and the contemplative life. This difference of
opinion caused problems in the formation of the rule in regard to the
apostolate, and a decisive moment would have to come to resolve the conflict.

— PROBLEM OF THE FORMER VOWS —
OF MOTHER FRANCES

There was yet another matter of concern for both Father Jordan and
Mother Frances, the fact that she was still bound by the vows she had taken
in the Franciscan congregation of Maria Stern.

In August 1883 Father Jordan informed Bishop Pancratius about the
matter, and again in March 1884, when he suggested a dispensation from the
vows which Mother Frances (Sister Angela) had previously taken in the Maria
Stern congregation. Mother Frances also presented her petition for the dispen-
sation through Father Jordan. After a delay of several months, Bishop
Pancratius answered that since she had left Carmel without a dispensation,
even in good faith, this was contrary to canon law and he himself could not
dispense her from her former vows. She should submit a petition to her
confessor, requesting him to obtain the dispensation of the simple vows she
had taken as perpetual vows in the Maria Stern congregation. His advice was
that for the time being she should remain in Father Jordans Society as a
member of the Third Order of St. Francis. In the meantime, Mother Frances

- madc the pnvate vow of perpetual chastity.

p's statement of request for a dispensation was forwarded to
0:1 for Bishops and Regulars by Father George Jacquemin.
t a request to His Holiness, Pope Leo XIII, through the
ucido Maria Parocchi, asking that Sister Angela Streitel
y the Catholic Teaching Society by dispensing her
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Msgr. George Jacquemin, spiritual director
of the Sisters of the Sorrowful Mot]wr,
1885-1920; temporal administrator of the
community, 1886-1898. He is shown in
his 33rd year, ]m]ciing the 1885 Constitutions.

previous vows in the Franciscan Order. This was in
Cardtnal Lucido February 1885, and in May the whole issue of the vows

Maria Parocchi, was settled by the highest authority in the Church. Pope
Vicar of the

Bishop of Rome,
Pope Leo XIII.

Leo XIII, in an audience with Cardinal Parocchi, granted
him permission to absolve from all ecclesiastical censures
as requested. The Cardinal thereupon appointed a
confessor to impart the absolution and decreed that
Mother Frances repeat the novitiate according to canon
law. At the proper time, she should then make a new
profession according to all regulations.

Father George Jacquemin, known to Mother Frances and the Sisters as
confessor in the church of Santa Maria dell'Anima, was appointed their
confessor in July, 1885.

— MOTHER FRANCES RESIGNS —
FROM OFFICE

Upon receiving the decree, Mother Frances immediately resigned from
her office of superior on June 1, 188S. Since, according to the bishop’s
directions, all these matters were to be considered within the sacramental
torum, they could not be discussed. Thus, Father Jordan, without being able
to explain his actions, appointed Sister Stanisla as superior of the Sisters. The
Sisters did not know why this was done and thought he had deposed Mother
Frances. There was much confusion in the convent concerning this arrange-
ment, and Sister Scholastica, who had just returned from Schesslitz, Germany,
went to Father Jacquemin to obtain his advice about some problems she had
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with Father Jordan. Father Jacquemin sent her to the Cardinal Vicar, to
whom she related, as best she could in Italian, all the difficulties in the
community and asked him to help them regulate their affairs.

On August 16, 1885, Mother Frances again formally resigned her
office in writing, as requested by the Cardinal Vicar; and on the same day
Sister Stanisla also resigned her office as superior of the Sisters. In the
afternoon Father Jacquemin assembled all the Sisters and announced
that, as the Cardinal Vicar’s delegate, he appointed Sister Scholastica as
legal superior, dependent upon the advice and approval of Mother
Frances, to whom the actual spiritual direction was to be returned.

Father Jordan had meanwhile gone to Germany on business, where
he visited Sister Johanna in Schesslitz. She and Sister Scholastica had
been sent there to attempt to establish the Society in the city by taking
charge of the city hospital. At this time he could not tell Sister Johanna
any particulars about Mother Frances and the Sisters. In the meantime,
the Cardinal Vicar was considering other plans for the Sisters’
Community.

— SEPARATION FROM —
THE CATHOLIC TEACHING SOCIETY

On September 17, 1885, Father Jacquemin was appointed spiritual
director of the Sisters. He accepted this position only in obedience to
His Holiness, Pope Leo XIII, not wishing to usurp another’s position.
The Sisters’ institute was now formally named “Sisters of Charity of the
Sorrowful Mother.”

The Cardinal Vicar had evidently sensed the great disparity between
the views of Father Jordan and Mother Frances and felt it would be in
the best interests of each if the Sisters would become an autonomous
group. On October 12, 1885, His Holiness, Pope Leo XIII, declared the
community an autonomous religious institute, as stated in the Acts of

the Roman Vicariate.
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Mother Frances Streitel

T'he Sisters of
the Sorrowful Mother

fter separation from

Father Jordan, Mother
Frances was now in a position
to imprint her ideals upon her
Community. The Consti-
tutions, written by her, were
approved by the Cardinal
Vicar on October 4, 1885.

The Cardinal Vicar
Parocchi appointed Father
George Jacquemin as the spiri-
tual director of the institute.
He held doctorates in canon
law, theology, and philosophy.
On April 20, 1886, Father

Jacquemin was made Papal

Pieti at the entrance of St. Peter’s Basilica.

Private Chamberlain and given

the title “Monsignor.” He was
also awarded the Cross of the Knights of the Order of Francis Joseph in
recognition of his work for the Austrian and other German-speaking
Catholics in Rome, since he was the diocesan agent in the Roman Curia for
several bishops, including Bishop Adames of his own native Luxemburg. In
1883 he had been appointed to the vacant position of National Consistorial
Clerk of the Sacred College for the Austro-Hungarian Monarchy, which
position made residence in Rome obligatory. His residence at that time was
at the Anima, where for several years he was its vice-rector and for life a
member of its board of administrators.
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The Sisvers of the Sorrowful Mother

Because more candidates began to arrive, a larger residence had to be
found. At the end of November 1885, the Sisters moved from Vicolo del
Falco, Nr. 18, to Borgo Santo Spirito, Nr. 41, just across the street from the
Bernini colonnades leading to the entrance of St. Peter’s Basilica. The house
was first rented for them by Monsignor De Waal, Rector of the College of
Campo Santo Teutonico, who had been appointed their business
administrator. It was later purchased. Until 1925 it served as the first
Motherhouse of the Sisters and then, up to the present time, this building has
become a place in which the Sisters care for pilgrims who visit the Roman
sanctuaries and other historic sites.

Bnrgo Santo
Spirito, No. 41,
first motherhouse
of the community;
since 1925, a
pilgrim home in
Rome, close to
St. Peter's.

As many new members were applying for entrance, a ceremonial for
reception and profession was necessary. This ceremonial was drawn up by
Father Jacquemin, who was qualified for this task, and it remained in use until
the reforms of Vatican II.

In its early stage, the community was favored in many ways by the
Cardinal Vicar. Before the close of the year 1885, Mother Frances was
permitted to make her religious profession on January 6, 1886, even before
the expiration of her canonical year of novitiate. She did so with eighteen
Sisters whose vows, made during the time of their association with the
Catholic Teaching Society, had been dissolved by Pope Leo XIII because

doubts had arisen about their validity. Two weeks later, on January 20, the
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Cardinal Vicar reinstated Mother Frances as superior general of the
community. Little more than a year later she was also permitted to make her
perpetual profession of vows.

At the request of Mother Frances, the community was placed under the
special protection of St. Joseph, by decree of the Cardinal Vicar, who also
approved the prayer intentions for each day of the week as contained in the
community prayer book. In the spring of 1884, the Sisters” habit had been
changed to black by Father Jordan, but it was now restored to the original gray
with a white cord, and a medal of the Sorrowful Mother became a part of
the garb. Through an indult granted by Pope Leo XIII on November 13,
1880, the Sisters received the permission to reserve the Blessed Sacrament in
their convent chapel. On Christmas Day the Savior took up His abode

therein.

— THE FRANCISCAN VISION —

Mother Francis had realized in Carmel that she was not destined for the
contemplative life only but rather for apostolic works of charity fused with
deep contemplative prayer. As to the apostolate, she preferred the care of the
sick, of poor and abandoned children, and the education of youth. It would
be left to her to infuse into these works the special spirit of prayer and union
with Christ that she so ardently desired. She wrote in her first norms: “It will
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be easy for us to endure the ill humor of the sick or the ignorancc of the

children if we live by faith and represent to ourselves Christ in them - Christ
as a patient, Christ as a helpless child.”

The life of the Holy Family at Nazareth was her ideal of religious life
because it combined in closest union the active with the contemplative life.
The day and its work were dedicated to God through prayer. In the early
morning and at definite hours of the day, the Office was chanted in two
choirs as the Sisters stood facing each other. Holy Mass was the summit of
Mother Frances’ prayer life and the supreme moment of the day. She was
much concerned that everyone attend the Holy Sacrifice daily, and she
stressed especially the importance of preparation for and thanksgiving after
Holy Communion. In her first norms she also prescribed a day of renewal
each month to enable every Sister to evaluate her 1'cligious life and attain to
closer union with God. In true Franciscan manner she loved and practiced
poverty and simplicity as they were practiced in the Holy Family at Nazareth,
while her thoughts and desires were ever directed to God and the fulfillment
of God’s holy will. The spirit of prayer permeating all activity, contemplation
OVEl'ﬂowing into action - this she envisioned and desired to infuse into the
Community. The memoirs of the first Sisters demonstrated that Mother
Frances succeeded in this.
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— THE APOSTOLATE —

Early attempts at making a foundation in Germany failed because of the
stringent laws of the State during the Kulturkampf. The works of charity that
the Sisters performed, such as tending the sick in their homes and caring for
orphan girls in the motherhouse, brought very little remuneration because
usually they were too poor to offer anything. The thoughts of Monsignor
Jacquemin and Mother Frances naturally turned again to the soliciting of
alms for the community. In Germany, Austria, Luxemburg, France, and
especially in Poland the Sisters were well received and many charitable
contributions were given them. This manner of subsistence, however, could
not remain a permanent state. Mother Frances and Monsignor Jacquemin saw
only one solution to the problem: to turn to the West-America!

v After obtaining the
authorization from the

Cardinal Vicar for the
purpose of soliciting alms in

America, Mother Frances
chose  Sisters  Joachima
Hornung and Scholastica
Demer as pioneers for this
new and hazardous venture.

First mot]‘ler]‘louse, the ]wuse at tl‘le Ieft They Ieft the motherhouse
of the stairway. The one at the right was on Fcbruary 21, 1888,

saniad i 1894 pusehased 5.1000 and sailed via Naples on
am:l servecl as tlle novitiate quarters, Febmar}/ 26 to New York.

1894-1914, the I:leginning of World War I. After a stormy voyage, n

which they saw a ship sink
before their very eyes, they finally landed, March 27, at the Port of Hoboken,
New Jersey, across the Hudson River from New York City. Father Reuland, a
classmate of Monsignor Jacquemin, who was in charge of the Bureau of the
St. Raphael Society in New York for the assistance of German immigrants,
took the Sisters to St. Francis Hospital, conducted by the Sisters of the Poor
of St. Francis, where they were hospwabl mcewecl.. However, upon hearm




Sister M. Joachima
Hornung, companion of
Sister M. Scholastica

in collecting alms in

America, 1888-1889.

authorities in New York would permit nothing
of the kind and advised them to return to their
native country immediately. The problem was
this: during and after the Kulturkampf in
Germany so many immigrants, among them
even imposters, had come to America seeking
help that they had become a real menace.

The Third Plenary Council of Baltimore,
therefore, in decree No. 275, ordered that no
one would be allowed to collect, nor would a
priest be allowed to celebrate Holy Mass unless
the head superior of the Order or the bishop of
the respective diocese had requested this
permission from the bishop of the diocese in

which they wished to ask for alms.
Bishop Michael Corrigan of New York had

made it known that for a period of ten years no collections by any foreign
religious, Sisters or priests, would be permitted. Not having known of the

restriction (evidently Monsignor Jacquemin himself was not aware of it nor of

the Baltimore decree), Sisters Scholastica and Joachima went to Philadelphia.
There they providentially met Sister Sebastiana’s brother, Ferdinand Hoerling, a
member of the Christian Brothers, who was teaching in the boys’ school adjoining

their monastery. Brother Ferdinand took them to the School Sisters of Notre

Dame, who generously aided them in learning the English language, a beginning

of which they had made in Rome. With the Sisters they could perform their
religious duties, while they lodged with Mrs. Elizabeth Heck, who

cordially offered them hospitality.

In spite of the prohibition to collect alms, Archbishop Ryan
of Philadelphia, in his kindness, allowed them to collect alms for
two weeks. Mrs. Heck obtained this permission for them in

Sister M. Scholastica Demer, first candidate

admitted to the new foundation in Rome.
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written form. After the expiration of two weeks, the Sisters left for Baltimore,
where the School Sisters of Notre Dame again offered them hospitality and where
they received a written statement from Mother Caroline that wherever her Sisters
were located, the two Sisters from Rome would find a home just as if they
belonged to the Notre Dame community. After two weeks, Sisters Scholastica and
Joachima moved on to Pittsburgh, Detroit, Chicago, and Milwaukee. In Milwaukee
they were again the guests of the School Sisters of Notre Dame and there they met
the spiritual director, Father Peter Matthias Abbelen, greatly esteemed by
Archbishop Michael Heiss and an acquaintance of Monsignor Jacquemin. Under
such favorable conditions they easily obtained permission to solicit alms for the
motherhouse. Their next destination was St. Louis, Missouri, where again the
School Sisters of Notre Dame were their greatest benefactors. With sentiments of
deepest gratitude the Sisters of the Sorrowful Mother sought throughout the
succeeding years to repay this debt in whatever way they could.

— WICHITA, KANSAS —

Bislmp John Joseph ST. FRANCIS HOSPITAL

Hennessy, of the
Diocese of During their stay in St. Lous,
Wichita, the vicar general of the diocese,
1888-1920. Rev. Henry Muehlsiepen, informed
the two Sisters that Bishop John
Joseph Hennessy of Wichita, Kansas,
was in need of Sisters for his h{)spital
and orphanage, as the Sisters of
{ | B R Mercy, who had staffed the insti-
tution, could no longer do so. The vicar general advised the Sisters to write to the
bishop’s secretary, Rev. Henry Tihen, in Wichita, who had just been in St. Louis,
asking for Sisters to staff the hospital. Mother Frances and Monsignor
Jacquemin were duly notified of this opportunity, and the offer was accepted.
Finally, on July 27, 1889, the bishop’s consent was received and forwarded to
Rome by cablegram. In Rome the beginning of the apostolate in America was
entrusted to St. Joseph, the most powerful agent on whom Mother Frances could

alwa}'s 1‘cly.

Five young Sisters were chosen for the original staff of Sisters of the
Sorrowful Mother for St. Francis Hospital, so named from its beginning in
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1887. Because of the illness of Mother Frances, Monsignor Jacquemin him-
self determined to go to America with nine Sisters, all in their )\-'omhﬁt] zeal,
to carry out the teachings of their foundress. Four of them were to open a
prospective mission in Philadelphia.

The Philadelphia apostolate that had been attempted did not materialize
because of many difficulties and some misunderstandings. Two Sisters from
another community had recently been soliciting alms, evidently without the
permission of Archbishop Ryan. Presuming that it was the same two Sisters,
Scholastica and Joachima, who had collected previously, he enforced the
Decree of the Council of Baltimore and even forbade Monsignor Jacquemin
to celebrate Mass in his archdiocese. Since all efforts to L‘xplain the matter
and clear up the misunderstanding failed, the attempt at making a foundation
in Philadelphia was given up and the four Sisters destined for the mission also
went to St. Francis Hospital, Wichita, Kansas.

The original building of St. Francis Hospital was indeed a “house of
poverty” into which the Sisters walked from the train depot. There was not
one P()t Qr Cll‘)h I'hat was ‘Vh(’)i[“
There were no screens on the
windows, and there was little
L’L{Llipﬂ']cnt even [_()1- EI"[C care 0{'_
the sick. To their great joy,
however, the Sisters found a
lictle ch:{pc] dedicated to the
Sorrowful Mother. Mother
Frances made her first trip to
America in 1890, arriving on
May 23 in Wichita. She was
well pleased at seeing so many
young Sisters busi]}' at work
with their hearts evidently
united to God in the service of
the sick. Her Franciscan vision
was becoming a reality!
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St. Francis
Hospital,
Wichita, Kansas,
when taken over
by the Sisters of
the Sorrowful

Mother in 1 889.

The greatest benefactor of the Sisters and the hospital was Bishop
Hennessy. Although nearly destitute himself, he managed somehow to obtain
the necessities of life for them, as well as the articles needed for divine service.
To the great surprise of Mother Frances, he one day presented her with a
horse and buggy! The farmers around the vicinity were generous in giving of
their garden produce, even at one time giving two cows and a calf, so that the
hospital could be supplied with milk. Mother Frances often visited their
homes, and the Sisters went

out to collect food with
their new horse and buggy.
In this manner they became
acquainted with the Betzen

family, of which five

daughters later became




The Sisters of

owful Mother

Sisters of the Sorrowful Mother - Sisters M. Bartholomea, Aegidia,
Domitilla, Gonzaga, and Anselma. In like manner, the Springobs, who were
also great benefactors, gave daughters to the community - Sisters M. Cornelia
and Jacoba.

— MENOMONIE, WISCONSIN —
ST. MARY'S HOSPITAL

Yet, with all the gifts and good will of the benefactors, the income for
St. Francis was meager and there was little money to pay the rent and the
running expenses. It became necessary for Mother Frances to send Sisters to
solicit alms for the maintenance and necessary improvements of the hospital.
Sister M. Columba and a companion Sister were asked, in the summer of
1890, to travel to the Diocese of La Crosse, Wisconsin, to seek financial aid.
There they met Father Paul Geyer, a priest from Marshfield, and Father Louis
Kaluza from Menomonie, Wisconsin, and learned that both priests were
seeking Sisters to conduct a hospital in their respective parishes. Upon their
return to Wichita the Sisters informed Mother Frances of the requests of the
two priests. Having ascertained details of their desired establishments, she
received the information that the old “poor house” in Menomonie could
serve, for the present, as hospital and dwelling for the Sisters. Also, the Sisters
destined for Marshfield could stay in Menomonie until Father Geyer would
have accommodations for them. A telegram would be sent to the Sisters,

St :
i iﬂs .__.____them when they were to come.

3 @U, and in Ma.fshﬁeld dn December 7, 1890. Upon their arrival in
r were guests, for a few days, of the Franciscan Sisters
1 local school, where they were treated most
to begm their apostolate, they asked to be
' Again they walked into a “house
“rances had expected. They found
for bedding.
d made mattresses from some
wces in Menomonie would
their financial situation,



Si:@tcr M. Coletta Eberth and school children,
St. Mary's Sclmol, r\lcppo, Kansas, in the 1890%s.

and so it was, only after receiving some money from Wichita that the Sisters
could buy the necessary equipment and articles necessary to call the place
“St. Mary’s Hospital.” The bishop of the diocese was well pleased with the
work of the Sisters: patients bcgan to come; farmers bl‘()ught produce from
the country and soon there was enough food for all. The Sisters were satisfied
and happy, having always before their eyes the serene and God-centered
example of their foundress, who never complained about any hardship or de-
privation whatever.

In the plans of Mother Frances, the mission in Menomonie was to have
served as an educational center for the Sisters. In the very ear]y C]ays, the
Franciscan Sisters of Perpetual Adoration who taught in the parish school
were engaged as teachers to conduct classes in English with the Sisters on
Saturdays. The motherhouse of these Sisters, located in La Crosse, was also
envisioned as a place for further education for the Sisters. Mother Frances
had already made plans for a new hospital where all things looked so
favorable, but the two cities of (jhippcwa Falls and Eau Claire, each On[y
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about twenty miles distant, built hospitals of their own, and the projected
plans of a new hospital in Menomonie had to be dropped in 1898. When
the hospital at Wabasha, Minnesota, was accepted in that year, all that
belonged to the Sisters was shipped there and the hospital in Menomonie was
closed.

— MARSHFIELD, WISCONSIN —
ST. JOSEPH'S HOSPITAL

Marshfield, Wisconsin, had already been a prosperous and flourishing
village of 3,435 inhabitants as far back as in 1883, with manufacturing
plants, hotels, stores and business places that make a thriving village; but a
huge fire on June 27, 1887, started by a spark that leaped from a locomotive
into a lumber yard, destroyed two hundred fifty buildings. With grim
determination the inhabitants set about rebuilding the city and by 1890 the
movement for a hospital, under the leadership of Father Geyer, pastor of
St. John's parish, had gained ground and was ready to materialize. After much
discussion, the unanimous opinion emerged that a religious community of

women, experienced in hospital work, be sought and requested to build their
own hospital, since the city had suffered such losses and could not afford to
build. The land, however, would be donated to them. It was at this point that
the providential meeting of Father Geyer with the Sisters of the Sorrowful
Mother took place on their collection tour in La Crosse.

Temporary hospital
in Marsllfield,
Wisconsin, 1890,
on North Central

Avenue, near

St. Jul‘ln’s Church.




w:;s to be ready

, ready to receive patlmts ]

ati . i »se days home nursing was preferred,
for which the Sisters receive t:wenty-ﬁve cents a day. Finally, on February 2,
1891, the newly built hOSPltal was said to be ready for occupancy and the
Sisters moved in. But what they moved into was a half-finished job, the walls
being unplastered, the floor not laid, the heating plant in poor condition, and
the only water available was that which was pumped by hand by the Sisters
into a tank in the attic.

The big problem was where to get the money to pay for the hospital, as
patients were few and poor; only four were admitted during the first year. The
money that Mother Frances had received from Rome did not amount to
enough to pay even the interest on the loan. Marshfield could not offer help
of any kind, since it had not yet recovered from its recent catastrophe. People
gave what they could in terms of food and garden produce, and this “kept
the wolf from the door” for the time being. But the prayers of Mother
Frances to good St. Joseph, her unfailing helper, did not go unheeded.

S't. Joseph's Hospital, Marshfield,
Wisconsin, as it looked in july,
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— THE KNEIPP CURE —

In the nearby village of Auburndale there was
stationed a young priest, Father Joseph Joch, of
Bohemian descent, who had charge of its parish,
St. Mary’s Church and School, plus seven out-
])-'ing missions. Natura]ly, the ph}-’sical strain was
beyond the strength of the young priest, and
during the influenza of 1888 he suffered a

nervous breakdown. He accepted the offer of the

superior general, Mother Alexia of the School Sisters
of St. Francis who staffed his school, to stay at their
convent in Milwaukee for a period of recuperation.
In 1892, the new Bishop of La Crosse, James
Schwebach, advised him to go to Bavaria to try the

Fatl‘]er ](:sep}'l ]00]1,
counselor and chaplain
of the Sisters of
the Sorrowful Mother

Fl'ﬂ' Tllﬂlly ycars g 2 > 8
Latvicn: 1802 sl with some of her Sisters she agreed to travel with him to

Kneipp Cure and possibly bring his knowledge of it to
the United States. Father Joch contacted Mother Alexia,
who herself was troubled with rheumatism, and together

his death in 1944. Weérishofen, Bavaria, to try the Kneipp Cure, study it,
and upon her return to America, set up a sanitarium in

Milwaukee, using this hydrotherapeutic treatment. But
upon his return from Europe, upon the request of Mother Frances, Father
Joch was sent by Bishop Schwebach to Marshfield as hospital chaplain. Father
Joch had been extraordinary confessor to the Sisters during his pastorate in
Auburndale and therefore was no stranger to them. His first meeting with
Mother Frances in Marshfield left an indelible impression upon him. He
devoted himself wholeheartedly to the task given him by his bishop, at the
same time trying by every means to meet the financial needs of the hospital.
By selling five-dollars tickets to the men working in the lumber camps in the
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north woods, which would serve as insurance in case of accident or illness and
provide hospital care for one year, he hoped to acquire funds to pay the interest
on the loan as well as on the hospital debt. But the funds did not come.

Suddenly the thought struck him, the Kneipp Water Cure. No sooner said
than done! Try it! And he did. When he acquainted Mother Frances in Rome
about his plan, she wrote to him encouragingly on New Year’s Day, 1893:

.. and may your plans for the Kneipp Cure in St. Joseph’s materialize, succeed,
and be belpful to many. I will be greatly comforted if this therapy becomes established
in America and if our Sisters can lend you a belping band with it. I will continue
to pray for you and hope to see you personally in June. By that time there will be
several patients who bave proved the worth of the cure.

Air view of St. Joseph’s Hospital and Marshfield Clinic, 1980.

The Cure saved the situation. As soon as the word got around in the
papers, people from far and near came to be healed of whatever infirmity they
had. The financial condition of the hospital soon improved, so that suitable
equipment could be bought and hospital improvements could be made.
Efficient doctors began to come in, and even though the Kneipp Cure was later
discontinued, St. Joseph's Hospital began its development into the second
largest health care center in Wisconsin.
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Oshkosh, Wisconsin,
St. Mary’s Hospital

No sooner had the news reached Oshkosh that there was a new hospital
in Marshfield, staffed by German-speaking Sisters who also did home
nursing, when Father Roman Scholter, pastor of St. Mary’s Parish in
Oshkosh, immediately set out for Marshfield to ascertain whether or not
there might be a possibility of that same privilege for his parish.

Mother Frances, although stunned by the thought of accepting another
hospital in their desperate situation, listened patiently to the pleading of
Father Scholter, meanwhile revolving in her mind the sheer impossibility of
accepting another huge debr, and the urgent necessity of educating the Sisters
for their various hospital positions instead of imposing upon them the
burden of staffing another institution. She tried to explain all this to Father
Scholter, but when he presented to her the great need of religious to minister
to the physical and spiritual needs of the sick, especially to the many
immigrants unfamiliar with the English language, his arguments won the day.
After much prayer to St. Joseph, she promised to send Sisters to staff a new

hospital in Oshkosh.

I emporary }'mspital,
QOshkosh, Wisconsin,
1891-1895.
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Father Scholter, an excellent organizer and businessman, procured four
lots opposite St. Mary’s Church and School, on which stood an old two-
story building formerly used as a store and tavern. He directed the
remodeling of the building to make it suitable for occupancy and also
donated $600 of his own meager income toward defraying the cost of the
project. A hot-air furnace, a water system, and bathrooms were installed, and
this first small hospital that could house fifteen patients was named
“St. Mary’s Hospital.” The Sisters later bought and paid for the furniture

with money from loans and collections, amounting to $2,980.

On Wednesday, February 25, 1891, again after much prayer to
St. Joseph, Mother Frances, Sister Scholastica and Sister Alphonsa Boell
arrived at St. Mary’s Hospital. Sister Alphonsa, in later years, related what
the conditions were when they arrived. They found an empty house with no
bed, no table, no chairs, no dishes except three yellow earthenware crocks
and the spoons which they had brought with them. They sat on boxes in
the little hut built onto the house to eat the lunch
that they had brought along from Marshfield. T
For their night's rest, they spread the blankets &
they had brought with them on the floor.

St. Mary's
Hospital,
Oshkosh,

Wisconsin,

1896.
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All these privations the Sisters accepted without complaint, having in their
midst their foundress, who never lost her composure in the midst of the most
dire poverty and deprivation. They knew that Mother Frances was
experiencing what she had so ardently desired in her Franciscan vision, a life
of completc poverty, combined with deep contemplative prayer and apostolic
ministry, especially to the poor and needy.

New World Problems

As the community grew and expanded, so also did the problems and
difficulties mount. One of these problems confronting Mother Frances in the
New World, which caused her much anxiety and concern, was that Bishop
Hennessy wanted Mother Frances and Monsignor Jacquemin to separate
entirely from Rome and establish the motherhouse in Wichita, as it would
have been easier, in his estimation, for the community to develop without the
restrictions of Old World ties. Priests also urged the Sisters to adapt their
constitutions and religious discipline to the demands and conditions of
American life, reasoning that a less austere and severe rule would draw more
postulants and hence be more conducive to their establishments in schools
and hospitals. Alarmed at these innovations, Mother Frances strenuously
objected to any departures from the principles of life as observed in Rome,
that 1s, as written in the Constitutions, because this action would have
defeated the purpose of her foundation.

Other New World problems stemmed from financial conditions; still
others, from conflicts of opinion. Monsignor Jacquemin, trained as a jurist,
did not always see the reasons for certain changes of Sisters or placement of
superiors, while Mother Frances, being the superior general, knew the
capabilities of her Sisters. During this time she leaned heavily on Father Joch
to use his own judgment in regard to the establishments in America, not only
in fiscal matters but also in matters concerning the transfer and appointment
of Sisters as superiors and administrators, since he was better acquainted with
the American scene. Since he proved himself an able and trustworthy acting
administrator, he was often entrusted also with the spiritual concerns of the
Sisters in America. Mother Frances gave him her complete confidence in

every respect. ; '
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— SORROWFUL MOTHER PAINTING —

In 1890, the Community’s official painting of the
Sorrowful Mother was purchased for the Motherhouse in
Rome. Reproductions of the picture were made as oil
paintings and sent to all the mission houses. The first
picture was sent to St. Joseph’s Hospital in Marshfield
in March 1894, because from its very beginning this
house was considered the headquarters of the
American houses and the Novitiate was established
there.

Schools

Mother Frances was also greatly interested in the
education of youth, having been trained as a teacher and
having spent many years in teaching and school-related
administrative positions. Seeing the pioneer conditions existing in the New
World, she acceded to the desperate pleading of Father John Loevenich for
Sisters to staff his schools in the new parish at Ost, Kansas, and its newly
established mission at Aleppo, even though they had not had time to prepare
for their task by obtaining the necessary education. The Sisters later withdrew
from these schools for lack of personnel, and the schools passed into the

hands of the Adorers of the Blood of Christ.

Another early attempt at rural schools was at Bakerville, Wisconsin, near
Marshfield. Although the school was discontinued for lack of facilities, in
later years the Sisters taught there again.

At the time when the Sisters took charge of the hospital in Wichita, they
also took charge of a small number of orphan children in the building. This
was the diocesan orphanage, but after a few years, Bishop Hennessy wished
to have it separated from the hospital. In 1893, he gave part of his own house
for this purpose, partitioning off the front of his residence for himself and
the rear for the orphans and the Sisters. About a year later, since the place did
not accommodate both boys and girls. this St. John's Orpha.nagc was

discontinued.
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— VIENNA, AUSTRIA —

D Ok During a pilgrimage from Vienna
Vienna, Austria, 1894,

to Rome, Marie and Elise Kuppel-
wieser, two ladies of the nobility, hearing
of the desire of the Sisters for a founda-
tion in a German-speaking country,
promised to help them win this favor
from the Austrian government, which
had just given the order that no new
religious orders be admitted into the
country. On November 21, 1892, Sister
Scholastica and a companion left Rome
and, arriving in Vienna, were guests of
the Sisters of Sacred Heart Convent on
the Rennweg. At the suggestion of the
bishop, the Sisters were introduced to
some of the ladies of the nobility,
InCludlng C(}Llntess (:()1Idenh0"e. TI‘IES(‘
ladies were sympathetic but could do
nothing about the situation regarding the
admitting of new religious orders.
Providentially the Countess having had
~an accident sent for one of the Sisters as
a nurse for her sprained ankle. As gover-
ness of the emperor’s granddaughter, she

was in a position to obtain the desired
- favor from the emperor, and this she did,
to the joy of Mother Frances and all the

"~ Sisters.
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On February 1, 1893, Mother Frances purchased a small house at
No. 175 Simmeringer Hauptstrasse for the mission, and the Sisters of Sacred
Heart Convent and other benefactors gave necessary furniture and articles for
the house. Even the emperor contributed toward the establishment, enabling
the Sisters to enlarge the house into a sizable convent. The Sisters did home
nursing and began training for the work to be carried on later in kindergarten
and sewing schools. Mother Frances encouraged the Sisters to work in the
true Franciscan spirit of poverty and prayerful service to the sick.

Upon the request of Baroness von Hasslingen, a resident of Vienna,
Mother Frances also took charge of an establishment at Lussingrande on one
of the Islands of Istria in the Adriatic Sea, for the care of children suffering
from rickets and scrofula, probably a form of tuberculosis. Unfortunately, the
events of World War I necessitated the termination of this mission,

For two summers the Sisters also staffed St. Mathilda Home near Vienna,
a resort for women, especially teachers who needed rest and recuperation, and
from 1894 to 1899, the Maria Theresa Hospital for women in Vienna, in
return for board and cash compensation. Because of the great need for Sisters
in America they withdrew from these establishments, except from the house
at 175 Simmeringer Hauptstrasse.

Rhinelander, Wisconsin

St. Mary’s Hospital

A noteworthy example of the
confidence that both Mother
Frances and Monsignor Jacquemin
placed in Father Joch was the
establishment of two hospitals in
northern Wisconsin, St. Mary’s in
Rhinelander and Sacred Heart in
Tomahawk. “May God enlighten
you in regard to all the arrangements
to be made for Rhinelander and

Ri. _ Tomahawk,” Mother Frances wrote
I'Il]'lf_‘lﬂlldcl’ Hospltal, talicn over I."I_\‘zr to hlﬂl on ]'uly 8’ 1893.

Sisters U‘E the Sorrowlr.ul Mof]wr, 1893.
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St. Mary’s Hospital was established with the coming of three Sisters in
June 1893, who brought with them a trunk with all their belongings, a loaf
of bread, and fifty dollars in cash. It appears that the pastor of St. Mary's
Church in Rhinelander, Father Nicholas July, was instrumental in getting the
Sisters. Efforts, however, had been made by Monsignor Jacquemin in late
1892 to have the Sisters work under contract with the Bay Shore Provident
Company of Menominee, Michigan, but when he advised Father Joch to look
into the matter in his absence, Father Joch thought it best for the Sisters to
build their own hospital. Mother Frances readily acquiesced, for she wrote on
May 9, 1894: "Build in Rhinelander. Get the money under favorable
circumstances for the building. For the present we will not accept any new
hospitals in America until those we now have are safely established.”

St. Mary’s Hospital,
Rhinelander,
Wisconsin, 1895,

St. Mary's Hospital, Rhinelander,
Wisconsin, 1980.




In 1895 the construction of St. Mary’s Hospital was completed. The
new hospital on the banks of the Pelican River served the Rhinelander
community for many years before it became necessary to expand.

Tomahawk, Wisconsin
Sacred Heart Hospital

The Tomahawk establishment was also left entirely to Father Joch's
discretion and administration. During the time of negotiations and planning
of the Rhinelander hospital in the summer of 1893, Father Charles
Hoogsteel, a Belgian and pastor of St. Mary’s Parish, Tomahawk, was a
Kneipp patient at St. Joseph’s Hospital, Marshfield. He heard of the
Rhinelander plan and immediately went to Bishop Messmer, ordinary of the
Diocese of Green Bay, to which the territory belonged at the time, seeking
permission for a hospital and asking the bishop to recommend his project to
Father Joch and the Sisters. Mother Frances and Monsignor Jacquemin both
being in Rome at the time, Father Joch accepted the bishop’s permission and
reported this to Rome. Although they feared that the two hospitals might be
in too close proximity, Mother Frances and Monsignor Jacquemin

nevertheless gave permission in July 1893, to begin the hospital in

Tomahawk.

Temp orary
Ho spita 1 g
Tomahawk,
Wisconsin,

1893.
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Sacrecl Heart
Hospital, Tomahawk,
Wisconsin, 1894

As in every initial establishment, cold, hunger, deprivation
and poverty faced the Sisters, but they had learned from their
foundress her spirit of selfless dedication. This sustained them,
and they bore all in patience and love for God and suffering
humanity. In the spring of 1894, a new hospital was built to
take the place of temporary dwellings that had proved unsuitable
and inadequate. The new Sacred Heart Hospital soon

flourished, along with St. Mary’s in Rhinelander.




Crisis in Wichita

A serious problem facing Mother Frances was the financial crisis of
St. Francis Hospital in Wichita. After the Kansas “boom” of 1880, in which
prosperity reached a height unknown, there was a succession of crop failures
and drought. After this many farmers moved to Oklahoma. Wichita had not
yet recovered from the economic failure, and consequently the hospital also
felt the effects of it so severely that Mother Frances sent a telegram to Father
Joch, “Sell and settle Wichita.” With a heavy heart, so he wrote years later, he
saw the unfinished projects of the city and the desperate attempts of the
people to surmount their difficulties. In the hospital he found that conditions
were no better. As he stated, one physician ran the hospital and the rest of the
physicians boycotted it. Shrewd businessman that he was, Father Joch did not
sell and settle Wichita. He saw that the city had a great future because of its
location, the fertility of the land, and other factors, once the depression
would have eased. Under the leadership of Sister M. Seraphina Eberth and
with Dr. Andrew Fabrique as head of the medical staff, the hospital began
again to flourish.

View of the 1978 addition to St. Francis Hospital, Wichita.
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— PROBLEMS IN VIENNA —

t need not come as a surprise that Mother Frances had problems with

difficult characters. She confided to Father Joch that Sister Pia, the
former superior of St. Francis Hospital in Wichita, was too severe and stern
toward the bishop, causing poor public relations, and that this was one of
the reasons for the malfunctioning of the hospital. But it was Sister
Scholastica and her defection from the community that caused some of the
greatest suffering for Mother Frances. Twice she had found it necessary to
remove her from the office of superior, in Wichita and in Oshkosh, because
of the trouble she had caused. Back in Rome, she became entangled in
gossip about Monsignor Jacquemin, writing to the Cardinal Vicar and
accusing the Monsignor of improper conduct.

After an improvement, Sister Scholastic was sent to Vienna, where she
helped in establishing a new mission. She was named superior. However,
Sister Scholastica failed again. Because her pride was hurt when she was
admonished by Mother Frances to correct certain abuses and disorders that
had crept in among the Sisters, she left the convent secretly one evening
with five of the Sisters who were in her favor and went to Munich. Their
location was discovered by a return address on a letter that one of the
Sisters had sent to her parents. The youngest of the group, being very
immature, was allowed to return to the community, but the others were

dispensed from their vows by the Cardinal Vicar.




Mother Frances now sorrowfully hurried to Vienna in an effort to raise

the sunken religious spirit of the Sisters. Writing to Father Joch on the 29th

of March, 1895, she stated:

. Only through much effort can a new superior find acceptance here

by the authorities, who were so very much disappointed, as well as by our

Sisters, who cling so_fervently to their spiritual motbher, in spite of the fact
that I bad to use such ﬂ;gi:f dt's:fpffne, Well, tbroug}) it all the mother’s love

was apparent. Even though the reprimands were sharp, the mother’s beart

remained open and to it the misled but contrite souls fled ...

Our Order is being purified
now and r:sﬂaiﬂbv renewed in a
God-willed fashion. For this our
God will bless you in America as
well as me in Austria. Rome is in
safekeeping. This young plant is
protected from external dangers,
and our Reverend Father does
everything possible to foster its
growrb.

Father Joch had wished to have
Sister Johanna return from Rome to
America, but Mother Frances
found it imperative to keep her in
Rome to take the place of the
novice mistress, Sister Valeria
Wiczurke, whom she had taken to
Vienna to install as superior. Sister
Valeria had been a Sister in a
Benedictine convent when it was
suppressed by the Holy See. Upon
her urgent pleading, she was
accepted by Mother Frances and
after her profession was appointed
novice mistress in Rome. Although
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she did not realize it at the time, the choice proved to be an unwise one,
humanly speaking, and in the near future a source of great suffering

for her.

Before leaving Vienna, Mother Frances established a mission in Kukus,
Bohemia, but after a fire two years later the mission was givcn up and the

Sisters returned to Vienna.

Denville, New Jersey

St. Francis Sanitarium

The idea of a Kneipp Water Cure Center in Denville, New Jersey,
came to Father Joch through a chance meeting with Father Bonaventure
Frey, Capuchin provincial, while the former was administering the Kneipp
treatment to another Capuchin, Father Francis Haas, in Fond du Lac,
Wisconsin. Father Bonaventure mentioned the fact that in Denville, New
Jersey, there was a place exactly suited for the Kneipp Cure, since there was
a lake on the premises as well as a river flowing near by. The Benedictine
Fathers who owned the property would be glad to dispose of it. The
original purpose had been a college, but this did not materialize and so the
land was leased out to a farmer. The buildings used for grain storage were
overrun by rats and mice.

Again, no sooner said than done! Father Joch accompanied Father
Bonaventure to New Jersey to inspect the property. On their way they
called on Bishop Wigger, who was more than happy to have the place put
to good use. Upon inspection they found many things in poor condition,
but all of this, they thought;, could be remedied. Father Joch lost no time
In presenting his project to Mother Frances and Monsignor Jacquemin,

+ who were I:_gofh in Rome; again they relied on his judgment and gave him
i Perrni_s_'s'ion_ for the enterprise.

G)nl\liay 21,1895, Father Joch left for Denville with seven Sisters to
begin th .ﬁ-gew mission, later called “St. Francis Sanitarium.” Workmen
were hired to repair the buildings and soon they were habitable.
Benedlctme Abbot Hl.lary sent chapel equipment and a wagonload of
-used furmture '
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Sl. Francis Sanitarium, Denville,
New Jersey: Left: the Glover building
and small additions, 1895;
rigl'lt: frame Luilcling, 1896.

The Kneipp Cure had been widely advertised in the papers and

patients clamored for admittance even before the house was in any way
ready to receive them. Father Joch, having previously studied some medical
science and then having learned the process and methods of the treatment
in Bavaria from Father Kneipp himself, often took the place of the doctor
in examining, prescribing, and sometimes even treating male patients
during the early years when there was no doctor available. People of all
faiths and categories were admitted and treated most kindly, making
the institution truly a charitable one. Even though Denville was predomi-
nantly a Protestant community and there was much bigotry and animosity,
together with abusive language toward the Sisters in the beginning of the
foundation, their unfailing charity and kindness to all soon brought about
a reversal of opinion. People came again and again being most grateful for
all the services rendered them. Within three months the place was a well-
run institution, and plans were made for the construction of a new
building,
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Mother Frances arrived in August 1895, with twenty-one Sisters.
They all marveled at the incredible task that had been accomplished in
Denville in little more than three months. Mother Frances” aunt Rosa
accompanied the group to America, offering her assistance, but returning
the following year. Sister Seraphina’s brother, John Eberth, also came on
this trip and gave his services to the Sisters until his death in 1918.

Leaving Denville, Mother Frances visited the five hospitals in
Wisconsin, two of which she had never seen before - Sacred Heart
Hospital in Tomahawk and St. Mary’s Hospital in Rhinelander. Her main
concern on this visitation trip was to see that the Sisters were well
instructed in the principles of religious life, had time and opportunity to
perform their religious obligations, and would be provided with
opportunities to improve educationally. Monsignor Jacquemin, who had

Sacrccl Heart
Hospital,
Tomahaw 1»2,

Wisconsin, 1980,

come to America again in June with a group of Sisters, gave retreats to the

Sisters and officiated at the rites of religious profession of temporary and
final vows in the presence of Mother Frances. Thereafter both he and
Mother Frances traveled to Oshkosh and Menomonie and finally to
Wichita, where they were given a warm welcome by Bishop Hennessy, who
expressed his thanks that the hospital had not been given up during its

critical period. They also visited the schools in Aleppo and Ost, Kansas.
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Visits to St. Francis Sanitarium

On her first visit to Denville, in August St Francis Health
1895, Mother Frances was well satisfied with Resort, Denville,
everything, as all was in accord with her ideals of New Jersey, 1980.

service to the poor and sick, to all who came for
bodily and spiritual healing. Before Christmas

1895, Mother Frances, together with Msgr. Jacquemin, came agam to
Denville, New Jersey. After a retreat, conducted by Msgr. ]acqucnun, some of

the Sisters professed their religious vows in the presence of Mother Frances.

The Sisters noticed that their spiritual Mother was suffering interiorly, but
she asked the Sisters only to pray. Shortly thereafter Msgr. ]acquemln left for
Rome on January S, 1896. Because the Kneipp Water cure gomg well,”

Father Joch suggested increasing the facilities. Mother: Franééé Wwas in

agreement and on January 11, 1896, she signed a contract to erect a frame
building at St. Francis Sanitarium for the sum of §6,950. She .:sigl_}'cd -as :
president of the corporation, “The Sisters of the Sorrowful Mother" ) TS

Offer of Girls.’.;s_.ch?ql’._._._
in the State of Washington

About this time, an offer of a girls’ school in the State of Washington
was made to the community by Father Anton Joehren, a former member of
the Catholic Teaching Society, and now a missionary in America’s northwest.
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Mother Frances asked Father Joch to go and inspect the property in

order that she might be assured of its feasibility before accepting the

offer. The project did not materialize. Mother Frances, not knowing
the great distance from the East of the United States to the West,
thought that the trip had been too costly on the part of Father Joch.

— DEATH OF —
MOTHER FRANCES' MOTHER

Mother Frances returned to Marshfield and while there she
received the sad news that her dear mother had departed this life on
the 8th of February 1896. She had been ill with influenza, and after
receiving the Sacraments, died peacefully in the arms of her

daughter Hedwig.
From Marshfield, Mother Frances went to Oshkosh, from

where she corresponded with Father Joch on March 2, saying she
planned to return to Denville and hoped he would return there in
time “to make secure the project just begun” that is, the erection of
the new building. She informed him that the Most Reverend Bishop
of Newark was awaiting him because of setting a date for the
dedication. A few days later she returned to Denville.

— DEPARTURE OF —
MOTHER FRANCES FROM AMERICA

Sister Johanna left Denville for Rome on March 9, 1896, and
Mother Frances accompanied her to the ocean steamer. Shortly
after Father Joch arrived from the West Coast it appears that
Mother Frances confided difficulties to him with regard to
Msgl'. ]acquemin, of which he himself had not been unaware. It is
true, Father Joch had a fiery temperament, but he was always loyal
to Mother Frances, whom he respected highly. After a few days,
Mother Frances departed for Rome, first making a stop at the
convent in Vienna, Austria.
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Arrival in Rome

On April 2, 1896, Mother Frances arrived at the Sisters’ convent in
Vienna. Since it was Holy Thursday, she remained there over the Sacred
Triduum of Holy Week and then left for Rome with Sister Valeria on Easter
Monday, April 6, where they arrived on Wednesday, April 8. Mother Frances
made a courtesy visit to Msgr. Jacquemin. The nature of their conversation
has remained unknown. Father Joch, in the meantime, had taken the next ship
from New York on March 28, to travel to Europe. He arrived in Rome in the
evening of April 8. He intended to help Mother Frances as he stated later.
Considering the late hour of the day and the fact that he was stricken with
typhoid during the night and was ill for seven weeks, he had no opportunity
to speak with Mother Frances.

On that same evening,
rather late at night, after
fervent prayer in the chapel,
Mother Frances decided to
leave the Motherhouse early on
the following day, together
with Sister Valeria. Mother
Frances informed only Sister
Johanna about her departure,
but did not say where they
intended to go.

After leaving the mother-
house, the two stopped at the
Church of St. Anthony in the Via Merulana in Rome, where Mother Frances
prayed and spoke to a priest in the confessional. Sister Valeria did the same
and, as she tells us, the confessor advised her not to forsake her mother
general. They then boarded the train for Padua, where they prayed at the tomb
of St. Anthony, seeking light and help in the present trial.

In Rome there was bewilderment and concern on the part of
Msgr. Jacquemin when he learned from Sister Johanna that the two had left
early in the morning, leaving no indication of their destination.
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Deposition of
Mother Frances Streitel

P 1 onsignor Jacquemin, who for some time

already wanted Mother Frances
deposed from the office of superior general,
used this time to accomplish her removal from
office. On April 10, he drew up a list of
complaints against Mother Frances and sent
them to Cardinal Parocchi the following day.
The Cardinal sent a copy of these to Father
Doebbing, who was the extraordinary confes-
sor of the Sisters, and commissioned him to
conduct a canonical visitation at the mother
house, in order to learn the veracity of the
alleged disorders and ascertain the judgment of
the Sisters regarding measures to be taken. The BiShUP Bernard Doebbing,

interrogation revealed that the Sisters had O.EM,, Diocese of Nepi and
Sutri, Il‘aly.

always had a great love and reverence for
Mother Frances, their Foundress. It is only
natural that Father Doebbing next spoke with Msgr. Jacquemin, who had
written the accusations against Mother Frances. Having no further insights,
he believed Msgr. Jacquemin and added more accusations against Mother
Frances.

The rapid development of the community with its constant struggle for
existence because of financial liabilities caused her much anxiety and
necessitated much travel, making great inroads upon her health. This rapid
development also necessitated many transfers of Sisters, especially when new
recruits arrived from Rome, since the community was established in America
only little more than eight years, and there were few English-speaking Sisters.
The urgent demands for Sisters in the hospitals and schools made it necessary
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for young Sisters to be placed in various positions without much professional
training, causing difficulties and making frequent changes necessary. It
appears that Msgr. Jacquemin resented the fact that Mother Frances had
given her confidence to Father Joch and had bestowed upon him much
administrative power in the New World, such as the transfer of capable
Sisters.

On April 13, Father Doebbing handed over his report to the Cardinal
Vicar. It is evident that the Cardinal did not compare the two lists of
complaints, in which there were even contradictions, but that the
unsuspecting Cardinal Vicar blindly believed the two priests.

The complaints against Mother Frances, which came to light only in
1963 in the archives of the Roman Vicariate, touched upon her “strange”
conduct in leaving the Motherhouse abruptly without notice of destination,
“unreasonable” transfers of Sisters, restraining a postulant from beginning
her novitiate. These matters touched on the
internal concerns of the Community and
belonged to the realm of action of the superior
general. These complaints had been placed before
the Cardinal Vicar in a most unjust manner.

The accusations induced Cardinal Parocchi
to remove Mother Frances from office and to
appoint Sister Johanna Ankenbrand as the new
superior general. This decree was issued b}-‘ him

on April 14, 1896.

Viewing these reasons objectively, we believe
that Mother Frances could easily have cleared

herself of any wrongdoing had she been given a
chance to speak in her own defense. Mother M. Johanna

Ankenbrand, successor

Thus was verified the name “Mother Mary w5 Motk B

Frances of the Cross.” The Franciscan Vision had L 1of
) _ superior general o
become a stark reality, patterned on the life of .. Sicters of Sorrowhul

St. Francis crucified with Christ! Mother from 1896
to 1931.
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In the meantime, Mother Frances had traveled alone from Padua to
her sister Hedwig in Bamberg for reasons unknown. It was reported that
there had been a meeting between Msgr. Jacquemin and Mother Frances
the evening of April 8, 1896. The content of the meeting is not known.

It is likewise unknown where Sister Valeria had spent her days in the
interim, only that she appeared in the Motherhouse in the early
afternoon on April 14, 1896. When she was asked about where Mother
Frances was, she said that she was in Bamberg. A telegram was sent there
immediately and Mother Frances arrived at the Motherhouse in Rome

late in the night on April 16.

When she was informed by the portress of all that had transpired
during her absence, she went immediately to the bed of Mother Johanna,
knelt down humbly, and in answer to the query of Mother Johanna why
she had done this, she replied, “I know everything already; the Sister at
the door told me. Let us permit the Lord to do as He likes. He does
everything well” Nothing is known about the meeting with
Msgt. Jacquemin on the following day.

Two days later, Mother Frances was sent to Vienna, together with
Sister Valeria, who did not inform the Sisters that Mother Frances was
no longer their superior general.

Sister Valeria refused to accept the change of superior general and
succeeded in influencing even the ecclesiastical authorities in this regard.
She went so far in her subversiveness as to send a telegram to America,
saying that Vienna was separating from Rome. When summoned by
Mother Johanna to come to Rome, she refused. Only on July 4, 1896,
on the day on which Mother Johanna herself came to Vienna, did the
Sisters hear the facts about Mother Frances, who during all this time had
lived among them as a humble Sister. Sister Valeria left the community
on July 7, 1896. Later she again joined a Benedictine convent.

In America there were also disturbances. Many of the Sisters feared
that the community would be dissolved and several contacted the bishop
of their diocese, seeking counsel in the crisis of that time. Many
expressed their loyalty in writing to Mother Frances, and she in turn
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expressed her thanks in a letter, at the same time exhorting them
to remain loyal to the community and obedient to their present
superiors, Mother Johanna and Monsignor Jacquemin.

The sisters, known as the "Community of the Sisters of the
Sorrowful Mother,” were determined to perpetuate the ideals of
their beloved foundress, Mother Mary Frances of the Cross.

Monsignor Jacquemin also took up his duties with renewed
zeal, endeavoring to aid the new superior general with counsel
and advice. For this task he was well qualified by his eminent
scholarship and erudition, especially in matters pertaining to
canon law. The temporary and final approbation of the Sisters’
constitutions within a relatively short period can be credited to
his zealous concern and labor.

We who view the course of these
events a century later, ask in the limited
horizon of our understanding, “Wh}' does
God exact such painful sacrifices from His
well-beloved friends, who have done their
utmost in executing His divine will and
carrying out his designs? Why does He
permit, through misunderstandings and
misinterpretations, no opportunity for
them to speak a word in their own defense
or clarify the allegations made against
them?” It is the mystery of the Cross,
recognized by faith, that only through the
daily trials and difficulties borne for love
of the Crucified and in imitation of Him
that one attains to sanctity. There was no

other way for the seraphic saint, Francis of

Assisi. There would be no other way for
Mother Frances of the Cross.
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Mother Frances
in Retirement

other Frances spent the

first six months of her
retirement in Vienna. During this
time she traveled to Bamberg in
August 1896 where she spent a
few weeks with her sister Hedwig
and prayed at the gravesites of
her parents. In October, Mother
Frances returned to Rome from
Vienna. She remained there for
the following nine years.

Nothing of importance is
related of Mother Frances during
those years of quiet retirement in
the motherhouse. We do know
that Mother Johanna sometimes
asked for her advice and that she
spent much time in her room
doing needlework, embroidering,

making lace for liturgical vestments and the altar. She also gave music lessons
to some of the novices. The newcomers did not know that she was the
Foundress because the Sisters who knew were obliged to keep silence. The
Sisters observed this conscientiously as Mother Frances had trained them in
perfect obedience. Very seldom did she go to outside churches, yet she went
up to the terrace of the Motherhouse for fresh air where she used to walk
back and forth while praying. In her private devotions she adhered closely to
the cycle of the liturgical year. After the Stations of the Cross were erected in
the chapel of the motherhouse, she prayed the Way of the Cross daily with
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the most profound devotion. From her letters to her sister Hedwig we learn
how much strength she drew from the contemplation of the sufferings of
Christ, for, as she wrote, “The cross is the key to the Most Sacred Heart of
Jesus, in which are kepr all the treasures and riches of the eternal Father.”

Her one great desire had been to have perpetual adoration of the Blessed
Sacrament in some house of the congregation as soon as it would be possible;
so now, wanting to be with our Eucharistic Savior as much and as often as
possible, she spent many hours of the day and night before the Blessed
Sacrament. Daily she offered herself before the tabernacle for the prosperity
and growth of the Community.

ML)II‘IL’I‘ I‘_I';lntt‘s. lht‘ {()l]]]drﬁss. Wl‘l(} h:.ld lﬂd [}1[‘ }"()lll‘lg Ct)I‘I‘II‘I‘IIlﬂiE}'
according to Franciscan ideals and spirit for thirteen years, was now among
the rank and file of its members. Humanly speaking, it was not easy to
submit in all things to the will of another superior general and to a local
leader as well. Yet, as she had always sought to do the will of God, not her
own, 50 now did she humbly submir to the divine will. A note in her diary of

November 21, 1896, expresses this clearly:

To take root in Mary Immaculate and to
be formed in ber according to the designs of
God; to be introduced by ber into the mrystery
of love and suffering that I may become in
truth a bride of the Crucified, one who will
never abandon Christ’s blood-stained feet
until Love Crucified shall say: “Come up
bigber; take your Pface in the center of My
Heart” Mary must initiate me into the
mystery of our altars and adorn my soul
with a bridal and Eucharistic 1.'(:11:.‘:J that 1 may
dfsf'rvf EVET Mmore to Paftﬂkf m‘rrhl[)’ O_f fbf
Bread of angefs and the Wine which brings
forth virgins. I bumbly pray God to instill in
me deep contempt of self, together with purity
and denial of self-will, as another special
fruit of the retreat.
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— N CASTEL SANT ELTA S
In 1905, the need of a child-care

institution in the town of Castel
Sant’Elia, about thirty miles north of
Rome, was one of Bishop Doebbing’s
main concerns. As the former extra-
ordinary confessor of the Sisters in
Rome, and now the Bishop of Nepi and
Sutri, he naturally turned to the Sisters to
take charge of such a mission. The place
was near the Sanctuary of the Madonna
of the Cliffs, in a deep, narrow valley,
making it ideal for the practice of the
active apostolate combined with the

conlemplative life.

Castc] Mﬂclnnna ad Rupes (Our l_mly of
San Elia, Italy, the Rocks) shrine of Our Lady of
the convent the Cliffs, Castel S. Elia, Ttaly.

where Mother
Frances spent

her last years.

The first Sisters arrived at Castel Sant’Elia on May 25, 190S. Mother
Frances joined them on July 2. She occupied herself day after day with the
care of the smallest children, the most helpless, unkempt, and sickly ones. She
cleaned and washed them. For those who did not have it she asked for bread
in the kitchen. She radiated motherly love. To the little ones she taught the
rudiments of faith: how to make the sign of the cross and how to say little
prayers adapted to their age. Some of the older girls benefited from her
instructions in French and German. Sometimes she went with Sister

Bernarda, the superior, to visit the sick people in their homes.
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During the hot Italian summer, Mother Frances unselfishly offered to
relieve the other Sisters of their duty of supervising the children during the
afternoon rest period so that they also might enjoy a short rest, even though
she may have needed it more than they.

The people noticed soon that Mother Frances was different from the
other Sisters although she conformed to them in everything. There was
something extraordinary about her recollection, her prayer, her humility, her
simplicity and modesty. The people were edified with her behavior in the
parish church, in the convent chapel, in the kindergarten, in the Sanctuary of
Our Lady of the Cliffs. The simple townspeople did not know that she was
the Foundress of the Sisters. They soon began to call her “the saint.” Like in
Rome, every free minute she spent in the chapel before the tabernacle. Her
whole being was sustained by love of her Crucified Lord, and the contem-
plation of Christ’s sufferings flowed over into the actions of her daily life.

Some time after Mother Frances had been peacefully settled in Castel
Sant’Elia, she had an unexpected visitor. Sister Scholastica, the contrite and
humbled prodigal, who after eleven years of regret and domestic service, was
readmitted to the community. To her great relief, Mother Frances received her
with great love and kindness and she returned to Rome with a light heart.
Having been readmitted in 1906 and given back her old name, “Sister
Scholastica,” she lived as a true religious until her death in 1937.

Basilica of
St. Elia,
Castel San

Elia, Italy.
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In gratitude to Monsignor Jacquemin for the twenty-five years of service
that he had given to the community from 1885 to 1910, the Sisters in the
motherhouse prepared a little celebration to commemorate the occasion.
Mother Frances was also invited to attend. In order to show her reverence and
gratitude for all the good he had done for the community, she joyﬂll]y
accepted the invitation. In his welcoming words, he presented Mother Frances
as the foundress, for many of the younger Sisters had never seen her. This was
so embarrassing to her that, in her humility, she tried to hide behind some of
the Sisters. Once she wrote to her sister Hedwig:

“Our life is alternately work and fatigue, joy and sorrow, but through it

all shines the adorable will of God.”

When she returned to Castel Sant'Elia she asked to make a private retreat
in December 1910. During this retreat she asked for two special graces,
namely, for a long and painful death agony in order to enter eternity wholly
purified, and for a participation in Christs crowning with thorns. Like
another Francis, who asked that he might feel in his own body the sufferings
of his divine Lord, Mother Frances, in prophetic Franciscan vision, asked to
suffer the pain of the crowning with thorns, and it was not denied her. Soon
after this retreat, on February 2, 1911, she fainted in the chapel. She was
taken to her room and from then on she suffered from severe headaches.
Her ailing condition forced her to remain in bed for a few days, but on

3

I he room in

which Mother

Frances died
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February 8, the anniversary
of her mother’s death she
attempted to attend Holy
Mass in the chapel. There she
fainted again. The doctor’s
diagnosis was hemorrhage of
the brain. From then on, she
was confined to her bed. Her
headaches increased and a
paralysis set in. Her prayer

Illld bl‘t‘]l LIIIS“’CI'EILI" _\'I'IL’ was

indeed suffering the pain of
the sacred wounds of the crowning with thorns as she had requested. This
illness lasted for 33 days, until she died. The pain was tremendous, but she
never complained, rather, she edified the Sisters and the priests. She prayed
much. In the evening of Fvbmar}! 27, Mother Frances received the Anointing
of the Sick. She asked to receive Holy Communion as Viaticum on the

following morning because she wanted to be fasting. This was granted to her.

— DEATH OF MOTHER FRANCES —

After receiving the Sacraments with the greatest devotion, she closed her
eyes and remained so until March 4, speaking very little to anyone. Once her
thoughts during this time were expressed in earnest words: “The judgments
of the God are inscrutably severe”. There was no fear in the tone of her voice,

but she knew that only a pure soul can enter heaven.

The Franciscan Fathers and the parish priest rendered her a continuous
spiritual assistance. She, who had prayed so much for the priests and the
Church, had ;1|w:1_\'s a priest at her bedside, day and night, 1‘0gctha‘r with the
Sisters, during her last week. During her illness, Msgr. Jacquemin came a few
times from Rome. At the beginning of March he broughl Mother Frances a
document with the special blessing from Pope Pius X with a plenary
indulgence for the hour of death that gave her great joy. Mother Johanna, the
superior general, had come from Rome already in mid-February. Bishop
Doebbing visited her several times, asking her to pray for his diocese and the

Church, which she promised to do.
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On Saturday, March 4, in the early afternoon, when Mother Frances
opened her eyes again, she had a celestial look. In that hour she received her
last Holy Communion with great joy and devotion. She asked forgiveness
from all. Then she was asked where she wanted to be buried, in Rome or in
Castel Sant’Elia. She preferred the humble cemetery of Castel Sant’Elia. The
next day, Sunday, March S, was the Day of Recollection and adoration of the
Blessed Sacrament. In spirit she united herself with the Sisters in adoring the
Eucharistic Lord. Towards the evening on this day, Msgr. Jacquemin arrived
to the great j()y of Mother Frances. nlget|1c1' with some Sisters, he spent the
night praying at the bedside of the dying Mother. From 3 o'clock until
6 o'clock in the morning of March 6, her lm‘;lrhfng became very hm\'y and
loud and Mother Johanna asked her to suppress these sighs. Just as Jesus was
obedient onto death, so also Mother Frances was obedient and became totally

tl‘anqui 1 after three hours of agony.

Because of the great calm it was decided that Msgr. Jacquemin would
celebrate Mass in the chapel with the Sisters. On]_\' two of them stayed in the
sickroom and the sound of a little bell should indicate the imminent death
of the Mother. The Mass had hardly begun when the bell summoned all to
the room of the CI)’I'ng Foundress. The Sisters knelt around her bed, renewed
their vows, and prayed the Stabat Mater. Msgr. Jacquemin imparted again the
general absolution, which she received with full consciousness, and as the
clock struck seven, Mother Frances of the Cross gave back her pure soul into

the hands of her Creator, a victim of purest love. It was March 6, the feast of

St. Colette, whom Mother Frances had venerated very much dm'ing her life.




— FUNERAL OF MOTHER FRANCES —

A few hours later, the remains of Mother
Frances were laid out in the boys’ hall of the
institute. As soon as the people heard that she
had died, many of them came to venerate the
“saint.” School benches had to be placed
around the casket to prevent the people from
cutting off pieces of clothing or carrying away
anything they could take as relics. When
exhorted to pray for the departed, they
answered, “Mother Frances is a saint and does
not need our prayers; she must pray for us.”
The expression on her face was angelic, as the

parish priest and all people said.

First grave of
Motl‘xt:r Frances,

near the Basilica

| of St. Elias.

FinaI resting place of
Mother Frances.
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Mother Frances,
Sisters’ C}')apel.
Castel Sant’Elia,
Ttaly, 1949-1992.







The mayor of the city himself issued a proclamation for a Solemn
Funeral Mass on March 8. All the stores of the town remained closed and the
people stayed away from their work in the fields. On this occasion Bishop
Doebbing himself gave the funeral homily, stressing the fact that those who
are chosen to found new religious congregations must inevitably suffer greatly
and be purified in the furnace of affliction. He stated further that Mother
Frances had climbed the heights of Calvary and stood with the Sorrowful
Mother beneath the Cross, so that by completely dying to herself she would
be found worthy to serve the Lord. To this, all present had been witnesses.

Until the time of her funeral, the townspeople had not known that she
was the foundress. Now when the bishop told them what a great honor it was,
to have a religious foundress buried in their midst, they understood and as the
casket passed, they knelt down in the streets asking for her prayers and
blessing. The funeral Mass and procession, in which more than a thousand
people participated, was most solemn. With the consent of the bishop, the
casket was carried through the main streets of the town just as the Blessed
Sacrament is carried through the streets on Corpus Christi. This never had
been done for any deceased person at Castel Sant’Elia before nor after
Mother Frances. It was a triumphal procession, as Father C. Muenstermann,
O.EM.,, said: “The funeral day was like a feast day. All were filled with a great
joy, myself included.” At the cemetery gate, Miss Bianca Camilloni, a young
lay teacher at the public school, gave an unexpected long inspired discourse;
at intervals she exclaimed three times: “No, Mother Frances did not die!” And
she added: “In this moment, in the heights of heaven you hear the voice of a
whole people who did love and bless you, of all who gathered from the high
palaces as well as from the lowest huts, from the remotest corners of the
town, from their working places, and from the fields in order to tell you their
last farewell amidst tears and prayers and to accompany you to your last
resting place.

Goodbye, Mother Frances, now being in that happiness where you can
contemplate very closely the infinite beauty of the great and merciful God.
Oh, pray for us all at His throne...."” The mayor of the town spoke in the
cemetery as he testified later: “"And I, as the mayor, had the honor of 'giying
the funeral address in the cemetery, recalling to the people in pattimlf&ﬁ:two

of her virtues, piety and humility, which had struck me so greatly.” [
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Mother Frances Streitel

Franciscan
Vision

Mmher Frances’ Franciscan vision of the active apostolate combined
with the contemplative life helped her guide her congregation from its
humble beginnings in Rome to a system of missions that span the world. Her
pious example of C]']Lll'i[}-‘_. obedience and poverty and her steadfast courage
{nspircd her followers to surmount even the most difficult tasks. After her
death the congregation continued to grow, srrrngrhcning Its missions In
America and Europe and adding new ones in Brazil and the Caribbean. The
Sisters seek to follow her Franciscan vision as they spread their spiritual and

medicinal ht‘.nling touch [hmughout the world.

— CAUSE FOR HER BEATIFICATION —

After the death of Mother Frances the fame of her sanctity spread more
widely and many favors were attributed to her intercession. Encouraged by
these signs of her powerful intercession, the community arranged that the
Cause for her beatification was introduced in Rome. ,»'-\ppt‘m'al for the
initiation of the Diocesan Process was received on November 12, 1936, and
ten years later, the Apostolic Process was initiated with the decree of June 13,
1947, signed by Pope Pius XII. During the p()nriﬁc;lrrs of Pope John XXIII,
Pope Paul VI, and Pope John Paul II, the Cause has progressed slowly but

slv:ldil}-‘.
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